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It is a striking fact that, apart from the antiquated and unreadable
book of Atzberger 1), a more comprehensive study on this subject: -
the eschatological .idecas of the early christians, is still lacking. A

reader desiring information about the opinions of primitive christianity

on the “last things” is thrown upon the ressources of 1) fragmentary '
digressions in works on more general subjects (e.g. Patristics and -
History of Christian Doctrines) 2) monographs on the theology of-

sundry Fathers, and, of course, 3) monographs on separate‘éschato-

logical loci, such ' as Millennium, Antichrist .etc.2). But. a more. .
elaborate and, to a certain extent, exhaustive history of christian

eschatology is lacking. Now this small article does not in the least
pretend to fill up that gap; it might however show how . highly
desirable a broader treatment of the subject is. My point of departure
will be the postapostolic age; New Testament eschatology would demand

a discussion apart, although in the context it is now and then in—"

dispensable to say a few words about New Testament notions too.

Moreover a general preliminary remark will be necessary. 1 mean
this: christian cschatological thought s, in my opinion, characterized by

1) L Atzberger Geschichte de christlichen Eschatologie mmrhulb der vorni-

canischen Zeit, Freiburg 1896.

2) On the Millennium the recentest work is: H. Bietenhard, Das tamcnd]ahrzge o o
Reich, Zirich 1955. Conf. J. Daniélow; La typologie millénariste dans le christia-

nisme primitif, (Vigilia Christiana 2 (1948)) and H. Leclercq sub voce Millénaris-

me in Dictionnaire de théologie catholique, X1, col. 1181-1195. On the Antichrist:

W. Bousset, Der Antichrist, Gottmgcn 1895 and B. Rigaux, L'dntichrist et
Popposition au Royaume wmessianique dans U'Ancien et le Nowveau Testament,

Paris 1932. The articles sub voce in IIcrzog Hauck Reallexicon fiir Theologie und
tiiiis mead adle )

lanaeding. mve




«3 VML omtt etV UV AR IR AR ftattiiet ot inniidvid o ol

two features. One of these is absolutely sui generis, viz. the appearance

and life of Jezus; the other completely shaped by tradition, viz. Jewish
apocalyptic literature, as it developped in the period, rougly taken,
from 200 A.D. till some decades after the beginning of our era. A
great deal of what was to become typical ancient-church-eschatology
can already be discovercd in these remarkable writings 3). Many of

them proclaim the resurrection of the body, an expectation alien to’

the old Testament (except very few isolated texts¢) and most
certainly alien to the Thorah. It is hard to decide whether resurrection

is a conception of purely Tranian origin. On its face value heavy odds -

are in favour of this theory, but to give satisfactory proof is by no
means easy. Even a superficial perusal of the Gospels is enough to
convince us that the hope of resurrection was anything but common in
first century Judaism, being principally a theologoumenon of the

Pharisee party. This idea is utterly un-Greek; more in hellenistic

spirit is the conception of a blissfull immortality without resurrection.
The latter had adherents amongst the Jews. Influences of that more
Platonic vein are to be found in the book of Jubilees and IV Macca-

bees. This trend in hellenistic Judaism was strongest in Alexandria. The

Alexandrine Philo, equally in debt to stoic and to Platonic thought, but
still remaining a thoroughly Jewish “son of the Law”, Philo who called
this life a form of death, who quoted with satisfaction the pun “sooma-

séma” and who saw the body as a mavplegov Seopwtnplov  was its -

chief representant. Of course his system has no place for resurrection:
man’s flesh is too corrupted to be renewed. The pure soul goes to
heaven, according to Philo, while eternal destruction awaits the wicked.

This fate is also in store for those Jews who have been unfaithful to-

3) On Jewish apocalyptic literature the classical work is still: R. H. Charles,
The Doctrine of a future Life in Isracl in Judaism and in Christianity-A
critical Flistory, London 1899. Reprinted as a paperback, New York 1963 with
a valuable introduction by G. W. Buchanan. Conf, M. Friedlinder, Geschichte der
fiidischen Apokalytik, 1903; P. Volz, Die Eschatologic der fiidischen Gemeinden
im newtestamentlichen Zeltalter, Tubingen 1034; M. A, Beek, Inleiding in de

Joodse apocalyptick van oud.« en nicwre testament, Huarlem 19505 H. H. Rowley,

The Relevance of Apocalyptic, London (104.4) 1947%; J. Bloch, On the Apoca-
Iyptic in Judaismn, 10.44; -] Klausner, The wnicssianic Ideas in Israel, New York

1055; S. Mowinckel, Fe that Cometh, Oxford 1957. Rabbinic data arc to be |

found in Il. Strack and L. Billerbeck, Kommentar zum Newen Testament aus
Talmud wnd Midrasch, Miinchen 1926, passini
4) E. g. Danicl 120 1,
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the Covenaiit; a p”cdigrcc from Abraham is no insurance against
eternal fire 5), The essene group presents a problem in this respect.
Relying on Flvius Josephus’ duuxpnon of essene life one might be
inclined to think ‘that this sect "held rather pk \t()lnL views on the .
hereafter; I)llll]dlll) an immortality of the soul, not so much a resur-

rection of the body. ]osq)hu\ however was an apolomst trying to make N

the religion .of his f'xlhcm “acceptable to non-jewish I'decrb So he.

may have tmnsposul crudcr forms of belief into a key more

familiar to his public. The ] chd Sea Scrolls give no evidence for one
pomt ‘of view or another; still they secm to support Josephus. At
any rate resurrection is nowhere mentioned in, the newly discovered.
documents 6). ‘ ‘
Gengerally spcakmg those a ocalyptists, who' belief in a “great
getting-up-morning”’ arg very redhshc about it. The Apocalypse of
Baruch e.g. states that the dead will rise in the same condition they

were in when they died. Merely the righteous will undergo a change .

for the better. What people rise? Sometimes the righteous only,
sometimes all mankind, In II Henoch even the animals take part in
the resurrection, but this is only to bear witness against those who
mistreated them and is apparently not permanent: a plty for our

pets! A new conception of, sheool is held by some other apocalyptxc '

writers. At first the notion of sheool in Israel was dreary enough and’
not unlike the Babylonian conception, so thrillingly expressed in the

Gilgamesh epic. The “reformed” sheool of some apocalyptic authors

is provided with separate dwe lmgs for the good and the bad. Our
canonical New Testament offers an excellent example: the’ parable
of Dives and Lazarug. The Millennium too has its forerunners in

e ) .
]cwxsh thought although it is often not a Mlllenmum in the str1ctest

5) On Philo: E. Goodenough, By light light, New Haven 1935; W. Volker,
Fortschritt und Vollcndxmg bei Ph. v. Al [Texte und Untersuchungen 49, I]
Berlin 1938; H. A. Wolfson, Philo, Cambride (Mass.) (1947) 10482; E. Bréhier,
Les “idées philosophiques et religictises de Philon d’Alexandrie, Paris 1908,

J. Daniélow, Pi..d’A., Paris 1958; Opcra omnia ed. L. Cohn, P. Wendland, S.“ ‘

Reiter, Berlin’ 1896 1930, 6 vol.. Ihc last volume, by H. Lelscgwng,‘vcry uscful
for references.’

6) The literature on Qumrm texts is immense, I h'\ve to express here my
gratitude to my respected colleagie A. S. van der Woude, author of Die messia-
nischen Vorsiellungen der Gemeinde von Qumnran, Assen 1957 for supplying ‘me’
with the information mentioned here. ‘ ' SR

'
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sense, a Kingdom lasting a thousand years; it may be a longer or

- shorter period. The description of “gehinnom” in IT Ilenoch is -
marked by the somewhat sadistic and nightmarclike characteristics we

all known from christian records of hell, beginuning with the Apocalypse
of Peter up till modern revivalist preachers. Fire, brimstone and ice
are not missing nor are horrible tortures by hidcous-looking avenging
angels. 7)

On the whole these Jewish materials are the same stuff a christian
-apocalyptist uses. The idea of an Antichrist seems to me not
traceable in Jewish expectation, in spite of Dousset’s assertions of
the contrary view.8) The gencral pattern of christian expectation,

as it has its roots in the New Testament ), is the following: When -

the “ afwv 6dtog ” draws ncar its end, humanity, except the small
number of saints, reaches a frenzy of moral depravity, brought to a

terrific climax by the arrival of the Antichrist. Then comes the -

first resurrection, not for all mankind, sometimes not even for all

“believers but for an elite of those to be saved. The saints take

possession of the Kingdom, that lasts for a thousand years and is
* followed by the last convulsions of the demonic realm. The powers of
evil are then finally destroyed and the cosmic drama is crowned by
the general resurrection and the appearance of the new heaven and the
new earth. Sometimes the Millennium is cancelled.

It is evident that, with [perhaps] the exception of the Antichrist,
the only difference with some trends of Jewish apocalyptic thought
is “the part ¢ of ]esus Christ. The Jewish apocalyptist believes that the
‘Messiah has not yet come; the christian of the first generation expects

_the return of a Redeemer, who has made himself manifest before, in
humility but whose second coming will be in glory, according to the
words of the prophets. This gave an almost incredible intensity to that

- expectation. In_the postapostolic period eschatological hope is still
" strong enough, but the fact that the church was not in for a spurt

[

towards an exce.cdmcrly near goal but for a pilgrimage through the

ages, the pilgrims not knowing when they will sec the New Jeruzalem

7) II Enoch X, 2.
8) W. Bousset, l.c, passim.

9) Crucial texts are: 1) the so called synoptic apocalypse (Math, 24:1-51 and

* parallel places); I Kor. 15; I Thess. 4:13; IT Thess, 2:1-17 and the Apocalypse
of St. John,
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in the distance, is more or less ‘xcuptu! The first d\s.xppomtmmt did
not destroy christianity. This is sufficient proof that, QChwettzcr and
Werner 10) were not right: the “Naheerwartung”
so all-important. The other extreme, viz. "Iczclizc(l eschf_yt_() ogy: 1

equally wrong and the via media between Werner and Dodd seems the
only safe road.,Post: apostolic ethics too do not show any. longer the
eschatological strain, Mud\ is so characteristic for St. Paul: ”buy out

time, for the end is near”. The rules concerning christian’ behaviour

are tending to get a kind of independence, though remaining essen-

tially religious. There is no need however to speak with some disdain

of the “moralism” of the. postapostolic age; the sense of redemption

will have been stronger than the scarce w ritings make clear.

Typical for this epoch is Justinus Martyr, the apologist. To him
the belief in resurrection is a conditio sine qua non for christian faith.
People, who ‘don’t hold the view that the body will rise are no

&,

cannot hwc bccn L

christians in his opinion, though they may assume some kind of spiritual "\
survival of the soul or the pneuma (this was just what gnosticism

did). 11) But among those who deserve the name of christians he
discerns two categories. There is a class' of belicvers that expects,
before the final consumation, Christ to reign_i
its centre being the rebuilt ]erﬁzalem on the topographical place of the
first 12), This doctrine, most explicitly proclaimed by the Revelatioh of
St. John and perhaps by. St. Paul 13), Justin sees as the unadul terated
prthodoxy in these matters. Nevertheless our apologmt knows brethren
who for the rest share his « opinions, but still_do not ‘believe in the

Millenmum He does consider this a flaw in their faith but does not go.
fo such lengthq as to refuse them the name of christians for ‘this’

in an earthly. Kingdom,

reason. 14) All Old Testament prophecies about the future glory of :

10) A. Sch\\cmcr Geschichte der Leben-Jesu I‘urvchung, Tibingen 1913; M

Werner, Dic Entstehung des christlichen Dogmas, Bern-Leipzig,  1941.

11) In Valentigian Gnosticism the soul has to disappear when the elect enter the

plerooma; in gnostic thought it is ah\'l)s the nucleus of persomhty only, whether
called soul or pncuma, that is apt to be saved. ‘
12) Justinus, Dialogus cum Tryphone 8o, 1. ‘ , o
13) Conf. W. Bauer on I. Cor. 15:23-25: ...... wohl die’ Vorstellung eines

’

Zwischenreiches in dem vori der Parusie bis zur Vernichtung des Todes und der .

dadurch  ermdglichten allgemeinen -Auferstehung  Christus mit  den  Seinen,

vereint ist [Art. Chillasinus in Realene, f. Anto w. Chr]. ‘ .
14) Justinus, lc. 80, 2. moddhug 8 ab xal 1Hv 1R xxdapig nal eboeBing dvtwy
Xpratiaviov yvairtg Tubte pwi yvepilaw Eoqpavi oot

‘
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the chosen people he applies 1o the Intermediary reign of Christ, not
to the final conswmmation. Spiritoalizing tendencies concerning tho e
prophetic words he radically rejects, Now it is remarkable that in his
apologics this same man does not say asingle word on chiletie
hope. The reason for that fact, strange as it is at first sight, mad have

Heen a certain caution. As for o blessed life after death for the

adherents of a cults no state authority could possibly have nny objec
tion to such a faith: but a kinedom on carth, under a thencratic Moes-
siah-King, remains a precavious “hing, politicnlly spoken, even then when
the faithful stress the point that no violence is intended to realize it
For the same reason it is very premature to gather from the sitener
of other authors like Theophilus/ Athenagorus and Tatianus on thix
topic, that they were no millenniarists; There are quite a lot of things
they must necds have considered tmportant and nevertheless don’t
mention in any way.

The Platonic influence, that is noticeable in the theology of the
apologists, did not lead themn to accept Plato’s iden of immortality of the
soul. On the contrary: they deny expressis verbis a natural and inborn
surviving power of the human soul as such. 1f a man is endowed
with life everlasting, as in fact the believer is, such a thing is to be
seen as a miracle of God, not as a possibility inherent in nature 1%)
Justinus Martyr emphasizes the identity of the actual and the risen
body 16). Agaiust Plato’s view that sinful souls pass through a peviod

of purification, lasting a thousand years, he maintains that punishment §

in hell will go on for ever.

Some twenty years after Justinus Trenneus ©of Tyons wrote his
treatise against heresies 17). Tle was \_11\(1()uhtc<1ly\\gllc greatest theolo-
gian of the young church after the apostolic generation. Tis enemies
are the gnostics who, starting with the inferiority of matter, draw
from that conviction the conclusion that a resurrection of the body is an
absurd idea. Tn the fifth book of his “Adversus haereses” Irenacus
evolves his eschatology. 1le too is a convinced millenniarist like
Justinus but he is less ii:CIliC1{1‘y minded (nomen non est omen)

15) Justinus, Apol 10, 3; 39, 5.
16) Justinus, Lc. 8o, 5.

17) Trenacus, Libri quingue adeersis hacreses, ed. W, W, Harvey, Cambridge

1857, On Trenacus’ theology : A Benoit, Saint Irénée, Introduction & U'étude do sa
theologie, Paris 1960 [with v very complete bibliographyl.

—




10 AT Visser

towards adversmies of chiliasm; he seems to include this belief i the
totality of artienli stantis et cadentis ecclesiae. Like the apologists
he does not teach o natueal and demonstiable immortatity. Man can
beconte immortal by the operation of  God.o This potentiality  was
actualized in Christ aned through the medinm of the Redecmer mankind
may reach that degree of deification that is within the compass of
created being. Deification is the real goal of human existence. The
perfect beatifying vision and the complete actunlizing of potential
godlike manhond can only be obtained in heaven after the final judg-
ment. Jt goes by degrees however. Natara nilil facit per saltum
and neither does grace, in Trenacus’ opinion. In order to train
man in the vision of God, so to say, the millennial reign of peace is
inserted between man's condition here and now and supreme eternal
bliss. This is not the only reason Trenaeus has for stressing chiliastic
conceptions so strongly, There is yet another thing. The Millennium
is needed to make clear the triumph of Christ in the realin of history.
The first creation is not and never has been the final purpose of God.
A change for the better would have taken place even if man had not
sinned. Sin has only made necessary the spectal work of redemption,
that would have been superfluous if man of his own free will had
chosen the path to godlikeness. Now the victory of Christ would be
incomplete if it were only a victory in the “olaam hazeh”, the world
to come, which is also “world without end”. This selfsame world must
necessarily realize its full possibilities in respect to the divine sphere
k};cforc;"it givcs‘ way to another aeon 18). The Saviour has to celebrate the
outcome of his glorious struggle in Time before he does so in Tternity.

The more surprising is, in view of the purely theological motivation
of milenniarisim, Trenacus’ deseription of the | reign of a thousand years”,
depicting it as a kind of Cocaigne. The alleged logion of the Lord him-
self, quoted by Papias, grotesque as it may be, is accepted by our bishop
without a trace of criticism 19), ("This conception he shares with some
Jewish writers, ey the author of the Apocalyps of Baruch. Here
FPapias’ Cocaigne is outcocaigned. Tn their messianic era general fertility
is increased to such a degree that women have a baby every day:
nightmare of a birth-contto!ier)) Trenacus writes on the Antichrist at

18) L. V, 30, 41, V, 32, 1; V, 35
19) L.c. V, 33, 3 ‘
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some length and in this context supplios us with omost o iomal cxplnn
tion of the celehrated mystery number GO6, that puzzled readirs
of St. Johm's Revelation during nincteen centurtes. That Tsopsephia®,
the calculation of the letters” numbervadue, ir; t}'\c only mcthod to
solve the riddle he does not doubt. Put he is somewhat at a loss when
it comes to the real explanation of the name. Tt might be Fvanthas
or Lateinos or Teitan, Those three yield the number 666 but the future
will show which of them is correct 20). It strikes the reader that the
Antichrist is not identificd with the beast from the sen nor with
the one from the land 2!). This distinction is certainly not in the
spirit of the author of Revelations. Neither is another feature of
Trenacus’ eschatology: he no longer identifics the beasts with the
Roman empire (as St. John undoubtedly did). On the whole his
attitude towards the Tmperinm is rather moderate and he does not
consider the power of the Roman State as fundamentally antichristiun:
Romans 13, not Revelations 13 contains his political theory.

The eschatological rmtmm of Trenacus and the rest of his theology
form an organic whole, "They should not be regarded as an erratic
block, an archaic smvmtl, as some scholars tend to do. Tt cannot be
denied that in our bishop’s christian experience the intensity of
eschatological hope had considerably slackened: a general tendency
in the second century. The white-hot expectation of the end could,
for obvious reasons, not last more than a few decades. The almost
complete disappearance of a real “Nahcerwartung” in the catholic
church, however, did not pass without a crisis. This crisis was the
montanistic movement, not unaptly called by one of its best judges,
De Labriolle, “la crise montaniste 22). Tt was the first of a long series
of adventistic sects that continues up till now. Montanism constituted a
fervently passionate revival of the old and genuine christian persuasion
that the Lord will come “ &v toyér ) with haste. (Denying that this
“ &vrayel " was meant chronologically and interpreting it in an
existentialist way is a grotesque error; the average christian A.D.
1966 may not be able to conceive the possibility that tomorrow he

20) L. V, 30, 2.

21) Le V, 30 sqq.

22) P. de Labriolle, T.a crise montaniste, Paris 1013, A very comprehensive
lict of books on montanism in K Alnd, Kirchengeschichtliche Enteiirfe,
Giitersloh 1900, p. 105-140.
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might sce the Lord in his glory, coming on the clouds, a christian
AD. 66 certainly could!). The essence of montanisi was not the
reawakening of the gift of prophecy as it 15 sometimes erroncously
taken, often with allusions to the Phrygian origin of the sect, Phrygia
being a region where an ecestatic and enthusiast religious feeling,
whether pagan or not, was always apt to drive people to frenzy of
excitenient. Tt is true that the montanists themselves called their move-
ment “the new Propheey” but prophetic gifts were by no means
common in mentanist communities. Apart from some later groups, in
the mainstream of montanism prophecy was, strictly speaking, the
privilege of very few: the founder himself and his two female followers
Priscilla and Maximilla. One of the oracles handed down to us reads:
After me there will not be another prophet but the end. 23) So the
“Naheerwartyng” was renewed in the Phrygian sect. It was also
. dogmatized: whereas the first generation left a certain space for in-
certainty about the proximity in time of the sccond coming, the
monianists, like many modern sects, did not reckon with the possiblity
of any further delay. Now the sect not only expected the coming of
Christ at very short notice but the Millennium too, a pacticularity that
1s often not taken into account in descriptions of the group. The

attitude of the catholic church towards these over-excited men (and
women ') was not always the same. Now and then the “nea prophetia”
was recognized by official ecclesiastical persons and authorities. At
> first people wanted to see which way the cat jumped. Tater on a violent
resistance arose in the ranks of the official church 24). Tn Rome
opinions were apparently divided 25), '
Tertullian was converted to montanism. So imposing was this man's
genius that (an unique fact in ancient church history!) even the works
written in his heretical period still remain and were much read by
catholics, notwithstanding the sour witticisms on the “psychici” of this
church that abound in his later treatises. About the opinions of
Tertullian concerning eschatology but little remains obscure; he often

23) Epiphanius, Panarion XX1,, 2, 4.

24) See note 23

25) According to Tertullianus 1t was the patripassinn Praxeas who chased
the new propheey from Rome: Adv. Pravean To Tt duo nepotia dinboli Praxens

Romie procuravit, prophctinm expulit et haeresim intulit, paracletum fugavit et
patrem crucifixit.
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cntions these things and his cexpressions are far from vague 20).
work of his especially referving to the last things is “De resurrecs

e carnis’” and more or fess claborate descriptions of the “novissunn”
e dispersed all through his writings 27). It goos without saying th
ertullian 1s a chilinst, On the Antichrist his views o the muan overlap
ose of Trenacus. Very clear and explicit he is in his opintons on the
termediate state of the soul between death aned resurrection, a subject
mewhat left in the dark by his predecessors. The sout, so he
ys 2¢), is a subtile ethereal kind of body and not incorporeal. Tramor
L it actually is. Tertullian, strongly biased against philosophy, yet
fluenced by the Stoa in a very high degree, is the first in the west
 profess this “NI”()_\“()I)!lifil]” (though not so much stoic) doctrine of
natural immortality. After death all souls go to Hades, except those
f the martyrs. This realnn of dead, Hades, 15 a kind of waiting-roumn
v the good and the bad alike. The good are rather comfortable there,
ut not in a state of beatituwde properly speaking: for a departed
hristian soul too, Flades is a “carcer”, a gaol. The wicked, on the
ther hand, are already fecling a comnencement of damnation but that
, also only partial. The second coming of Christ and the first resur-
ection 29) of some saints, not all, begings the eschatological series of
vents. As a result of this first resurrection the faithful will rice but,
gain, not all at once. Those who collected less merit in their earthly
fe than their brethren will rise later from the dead than the believers
f great merit. In this way, Tertullian, the lawyer, vindicates the
bsolute justice of God, at the cost of divine generosity. It is the
ame psycholegical need that made later
PR

heology of purgatory.

- generations  develop a
A fairly comprehensive treatment of eschatology is presented by the
sarned presbyter (afterwards schismatic bishop) of Rome, Hippolytus, -
Te was writi?g in a situation that kindled latent eschatological tensions,
iz. a period fof persecutions, Morcover somebody had caleulated with

26) An exhaustive study on Tertullian's eschatology : 11 Viné, Die Terminologic
er Jenseilsvorstelliumgen bei Tertullian, Daris 1933

27) Eg. De Carne Christi, Adversus Marcionem ete., A striking example in a
wprising context: the last caput of “De Specltaculis”,

28) Tertullian’s doctrine on the soul is explained at some length in his treatise
e Anima. The excellent edition with commentary of this work by IR
Vaszink, Amsterdam 1047, traces many philosophical influcnces,

20) Conf. Finé, L.e.
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the help of the book of Daniel that the year 204 would bring this
world to an end. This was what made Hippolytus take up the pen.
His opinions were laid down in two treatises 39). The one called “De
Antichitisto” gives many particulars, some of them apparently drawn
from oral tradition tather than fron biblical sources. The part played
by the Antichrist is far move stressed than in the digressions of his
predecessors. A negative parallelism prevails: all things Christ does
will also be performed by his demonie countmp:n't,jin a perverse
satanic mutilation of course. Nevertheless the miracles of the Antichrist
are real miracles. A strange polarity, different from Trenacus’ more
homogencous ideas, is manifest in Thippolytus' attitude towards the
Empire. e sees in the apocalyptic “Beast from the sea” a personifica-
tion of the Roman state, but this does not keep him from holding that
this same political power is also “6 watéywv 7, the force that restrains
“the man of sin”’ for a while 3t), The one empire under a single
“sruler will degenerate into ten democracies (the ten horns of the beast).
The Antichrist will annihilate some of these, subdue the rest and thus
be monarch in a kingdom of evil. One of his erimes will be the bringing
back of the unfaitful Jews to Palestine; the Antichrist s a Zionist
in Hippolytus’ opinion. Tlis solution of the enigmatic number 666 is
obviously taken from lrenseus. Tle sums up the same names: Euanthas,
Teitan, Lateinos, but shows a preference for the last. A peculiar thing
is that this writer who supplies us with so many details, gives no hint
as to his notion of Millennium. The nearer the end the more confused
Ehis expositions; 5o is hard to decide whether he distinguished two
}‘resurrecti(ms or not. Was he a chiliast? A decisive answer to that
question cannot be given. To me it seems plausible that he was indeed,
in spite of his silence on this matter; a silence, though, that might be
caused by a later expurgation in a non-chiliastic spirit (We know that
such things happened: St. Jerome expurgated the commentary on the
Apocalypse by the millenniarist Victorinus of Pettau in this way). Two
arguments speak for this assumplion: 1) Hippolytus’ extensive use of

30) De antichiristo, (ed. H. Achelis, Griechisch-christlichen  Schriftstellern,
Berlin 1897) and I'n Daniclem (ed. G, N, Bonwetsch, Gr. chir. Schr., Berlin, 1Rg7).
For a bibliography on IHippolytus 1 may refer to J. Quasten, Patrology, 11,
Utrecht-Antwerpen 1053

31) Conf. K. J. Neumann, fHippolytus von Rome tn sciner Stellung 2y Staat
und 1 elt, Leipaig 1902, p, 11-01,

Ty
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the typology of the week. e distiguishes six periods in history, cov-
responding with the days of creation. This fact points to a sabbath of
a thousand years after the six thowsand years of Tabour and trouble.
\2) As an author Flippolytus was greatly inodebt to Trenacus and
nobody will deny that this bishop of Tyons was a millenniarist.
Hippolytus deviates from Trenacus in fixing a positive date. The end
of this world will come in three hundred years time; that micans about
AD. 500,/ The way he procecds to demonstrate this is curious enough:
he derives his date from the proportions of the Holy Ark. Hippo- !
Iytus’ attitude is typical for the great shifting of christian hope. In his
days convinced christians too would prefer the Lord to stay in heaven-
for somc time longer; they are overjoyed to hear that the second
coming is not_to be expected in the near future and that nobody of
their generation needs to fear his witnessing the end of this wicked
world, Before he turned montanist even the fervent Tertullian mentions
the fact that christians are praying “pro mora finms’” 32),
The eschatological notions examined so far were utterly realistic,
A reaction against this crassness was inevitable, especially in more
intellectua! christian circles. Alexandria took a leading role in this
Mreactionf%..; Concerning the founder of the typical alexandrine theologt-
cal school, Pantacnus, hardly any data are available and the ideas on
eschatology held by Clemens Alexandrinus are not so clear that a special
paragraph on them would scem-indispensable in this very brief survey.
So we focus our attention on the greatest of the alexandrine schoot,
Origen. In spiritualizing biblical thought he goes to a great length.
He can do so by means of his exegetical method, viz. allegorical inter-
pretation of Scripture 33). There are slructm:\\\rcsscmbfnm'c% between
the, likewise extremely allegorizing, gnostics and the catholic anti-
gnostic Origen. Like the gnostics [and like Clemens before him] he
distinguishes two classes of christians: the people who have nothing
but $ian riotig and the possessors of “gnosis”, meaning deeper insight

32) F.g. Tertullianus, Apologeticus, 32 Tist ot alin mator necessitas nobis orandi
pro imperatoribus et ita pro statu rebusque Romanis, qui vim maximam universo
orbis imminentem ipsamaque clansulam saecult acerbitates horrendas comminantem
Romani imperii commeatu scimus retardart, Hagque nolumus experiri, et dum preca-
mur diferri, Romanae divrnitate favemus, The same idea A polegeticus 34, 2

33) On allegorical methods in generad ] Pépin, Mythe et allégorie, Paris
1955. Conf. W. den Docer, De Allegorese tn et werk van Clemens cliexends bus,
Leiden 1910, On Origren’s exegesis P De Tabae, Laonidre et Fsprit, Paris 1930,
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into the revealed truths, Gnosis Lo orthodox gnosis, is not absolutely
necessary for salvation but he who shaves it, belongs, as a matter of
fact, to a higher grade. This distinction did not please the simpler souls,
who were not seldom at logeerhends with Origen. On the other hand
his assertion that guosis is not “conditio sine qua non™ draws a line
between hitn and the adhierents of the heretical guosis. There is another
thing he has in common, up to a point, with the gnosfic movement
outside or at the borderland of the Catholica. That is‘:\

agnnst matter and the mateial world, This world s indeed a creation

his aversion

of the good and superior God, that pomt he defends against puostic
seclarians, Deviating from the common view, however, he declares at
the same time that the cosmos came info existence as an cuergency
measure to save spiritual beings in jeopardy. He believes in resurrection
(heretical gnostics did not) and shares, as St. Paut did, on the other
hand the notion of these sects that the FLESH will not rise again.
A certain “eidos” of the body ren an though the fleshly substance
is radically abolished and repl un‘d by a totally different substratum,
Even the Lr(msl, Hon of the word “eidos” is problematic in this con-
nexion. It might mean the “platonic idea”, not the “shape”; for,
according to fairly reliable evidence, 34), ‘Qr‘igcn imagined the risen
body as spheric, this form being by general agreement of all classical
‘philosophers the most perfect of all.

The process of fall and salvation, as Origen sees it, evolves along
the following lines: The entities, that have become souls, entities
co-eternal with God, though eternally ereated [in the sense of causal
nexus] those entitics, using their power of free will, have turned
away from God. They were “vieg” but became iy, The etymology
of Piyaris dertved from duyilopa, “to cool”, Origen thinks, Because
of the cooling down of their warm love of their Creatny, God wished
to restore them to their primitive, uncooled state. So this world was
{created as a kind of purgatory. The spiritual entities, who had sinned,
were included in bodies, the substance of these varying in grossness,
according to the degree of the soul’s degencration. By living in accor-

30 Inothe canones adeersus Origeneom written by the emperor Justinianus in
s4d. [ Denzinger, fnchiviodion Symboloron ®, Freiburg 10571 207 [p. on]
L Prat [Origdue, Paris 100g) nmaintaing that the propositions condemmned there
are not Origen’s but those of his radical followers, The complete Liber adeersus
Origenc by Justinianus . Migne Gr 86t

ST,
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dance wit the God-Logos, Christ, who became a true man, consisting of
the divine Togos, a sinless human soul and a body, the way back to the
original state and to the former community with the Divinity is opened.
That means the ultimate abolition of matter; a thing that happens by
glggi‘égis._ Fven after death 2 certain materiality remains, but that will
finall M;‘vani%h The resurrected body itself will increase in subtility,
till it has completely disappeared and men are pure “vbeg” again,
ju(gmmt and the ordeal of fire must be taken in a purely spiritual
sensc; Judtrmcnt day does not appear on the calendar. T'uel for the
fire are the sins; they are burned away in this manner. A strikingly
new feature in the very complex system of the alexandrine teacher,
that inclu( ed mctcmpx‘ychox‘is, was the‘: “apokatastasis pantoon”. Finally

yct to come. Hdl 1s not hdl it is nothing but purgatory.

chcatcdly and with utmost vehemence Origen fights the chiliasts.
It seems that he reckoned with the possibility that the process of
fall, turning away from God and turning back again, is repeated 39).
This does not mean a reception of the widespread antique conception
of cyclical repetition of world-periods. It is connected with the essence
of free will (mpodipesic ) and not with the necessity of mechanical
“Wiederkehr des Gleichen”. In his polemics against Celsus he expressly
denies such a mechanical repetition 38). One thing should not be for-
gotten when the eschatological ideas of Origen are discussed, viz. that
many of his theories are merely advanced “ryopvae g

”,as an
exercise in thinking. The regula fidel contained all

the fundimental
truths of the Catholica and neither Origen nor any other theologian,

who wished to be a catholic, was liable to shake this foundation. But
about things, not expressis verbis stated in that regula, a considerable
amount of freedom of speculation existed 37).

This rather extremely spiritualizing, view met with some resistance,

primarily from the simple-minded, the “simplices ot idiotae” as Origen

called themn. There were however, also thieolnvians of broad erudition

ag) ])L f’rmm'vm 7,5, 3. Conf. T Mager, Die Lelre von der eccigen T ieder-
kift alley Dinge, Tl umf.;(n 1922, p. 250380 VoL Kettler, Der wrspriingliche
St der Dogmatil des Ovigenes, Berlin 1o66 passim,

30y Contra Celsim, 1V, 6

4o \ L erraieee e : . . -
370 No mstance 5 known o me of a writer of the aneient Charely condenned
. W N e N . M . N M M N

for purely cosmological or mctaphysical assertions. Ovipen’s theses hadd indeed a
theologival Impact too,

Nuen NIV, 1

S
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who defended the cause of simple tradition with less simple wenpons.

Origen’s comprehensive system was fierely attacked by Methodius,

bishop of the (Asiatic) Olympos [7 jII]. The ideas [defended by
this prelate in a remarkably pure Attic Greek] were of a somewhat

(Yf:l\‘hiuncd ki, Tle was a chilinst, without aceepting the revolting
grossness of much pog mlu Hagery n}\t he “thousand yeas”, Pesides
his well “known .s}mprmun on virginity he wrote a treatise “De
Resurrectione” 38). The grossness he avoids in his interpretation of

the Millennium, he does not shun in his ideas on the mode of resur-

rection. The risen body, so he thinks, will be absolutely identical with
the buried mortal remains both i form and substance. The only
hffuuuc is that its defects are mended, at least those of the elect.
His opintons about Um state of the soul be tween death and resurrection

are nowhere sufficiently clearly expressed. Chiliasm was losing ground

in the East; neither primitive laical theology nor learned digressions
of stylistic virtuosos could stop that, The last eastern theologian who
held millenniaristic views was Apolinaris of Laodicen, (4 310- 2= 300),
like Methodius o man of culture and erudition 39) 0 In his time such
views had become so rare that Ipiphanius, who, as a professional
heretic-hunter, refutes Apollinaris’ christologieal aberrations, simply
cannot believe that his scapegoat was a chiliast into the bargain 40).
What finally prevailed in the Fast was a moderate spiritualistic out-
look not quite in the spirit of Origen but still less A la Muhodlus
that (__)p\x’ouslv had no place for a Millennivm, (An instructive example
for the noiscless but efficient way chiliasm was celiminated is shown
by the controversy of the two namesakes, Dionysios of Alexandria and
Dionysius of Rome. The origenist bishop of Alexandria took measures
against the followers of a certain bishop Nepos of Arsinoe, whose
exegesis of the Apocalypse was in tune with the apocalyptist’s mind and
who expected a Millennium. In doing this Dionvsius used inconsiderate
expressions about the God-Togos, expressions preluding on Arius,
He was rebuked by his Roman namesake, who was shocked by the
christological crrors he discovered, not by the rejection of the Millen-

aR) Ifﬁdv . N Bonwetsch, Gro chr. Schr. 27 p. 217-424, Leipzig 1017,
30) Conf. 11 Lictemanm, Apollinaris von Laodicea wnd seine Schude, Tubingen
1001, '

40) Epiphanius, Panarion, 77, 37-38. C Vsilius Fpr -
088 AL marion, 77, 37-38. Conf. Basilius, Fpist, 205, 2 [Migne 32,
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nium 41). So we see that concerning the Millennivm anenormous
change has taken place in castern christianity. What was fairly conunon
ahout A.D. 150, not too uncommon about ALDC 300 (the time Metho-
dius wrote) is in the eyes of a helligerent bishop ADL 370 monstro-~"

sity, so abnormal that even he thinks it h:n'(\\_\' suitable to charge a

¢

g

Tnotorious  heretic with it. The origenist notion of  “apokatastasis
pantoon” was abandoned by most theologians. Officially condemned by
the whole churel it was not, until the times of Justinian, Tor the con-
demmnation of origenisny in the controversy at the beginning of the fifth
century can hardly be called an official ceclesiastical verdict. Gregorius
of Nyssa,openty defends apokatastasis (which he does not always show
in his homiletic works).

The same author wrote an important dizlogue “In resurrectione”. The
soul, he demonstrates, is absolutely immaterial and by no means sub- i
Ject. t‘o‘ categories of space 42). Tradition forces him (o adont o
resurrection of the flesh, a feature that hardly fits his strongly
platonic pattern of thought. Platonism is still stronger in the Nyssene's
funeral orations 43). Tere he does not shrink from exclaiming that it
is a calamity for the souls to be linked to the body.

To sum up the results of a long evolution: early Byzantine orthodoxy
takes it for granted that after their vesurrection the departed, mvested
with a new corporality, will dwell in heaven, On their place between
death and judgment no binding opinion prevails. The only doctrine
common to all 1s that the fullness of bliss 1s reserved for the acon
following resurrection and that the condition Letween can be no more
than a state of relative blessedness, The possibility of penitence after
death 1s generally accepted bul eastern theology holds aloof from |
rationalizing this notion into an elaborate doctrine of purgatory as
pope Gregory the great and afterwards western catholicism did.

Quite different was the development in thc‘\\/cst; ¢hiliasm, though
not accepted by all, remained a very strong power there up to St
Augustine and later; it never completely disappeared. Thus Lactantius

-1

41) On this controversy . Lietzmann, Geschichte der alten Kirche 111
Berlin 1938, p. 18 sqq.

©'42) Dialogius de anima cf de reswvectione qui insoribitur Maoerinia, Misne ser
Gr. 46, 11-160.

43) In Migune, ser. Gr. 46.
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[2: 250 -— == 320] s frankly chiliastic #1). From his work we may
fearn that the expectations of a Nero redivivas were still know in his
time, For the rest he himsel condemns this strange belief, There are
christians, he says, who expect a return of the ghostly emperor out of
Hades, but they ave tdking mere moonshine. The Antichrist will indeed
come at the end of this aeon. He will not, however, be identical with
the historical Nero and neither will he rise from Hades 15). actantius’
chiliasm is the wore significant for western trends as he is anything
but a simple and modest believer, but a most refined “homme de
lettres”, the “christinn Cicero” (Still more evidence that it means
oversinplif ying matters to assert, as is often done, that milenniarism
was a “trésor des humbles™ and that the bordertine between chiliasts
and antichiliasts approximately coincides with that between simple and
more sophisticated christians).

Not much of a literary man was Victorinus of Pettau, the author
of the first commentary on Revelations. This work holds millennarist
conceptions of a pretty erass and extreme kind 16), The booklet has
come to us in two different versions: ie. the original one, with great
stress on the Reign of a thousand years, and an adaptation by St.
Jerome, who expurgated the chiliastic fragments but left the rest
fairly intact. Then there is the riddle of Commodianus. Much has been
written on this subject: by theologians on account of this poets
extravagant notions, by philologists on account of \l\is amazingly
awkward handling of what 15 supposed to be a hexameter 47).
The “commadianic question” is so intricated that a “non liquet” might
seert the wisest thing to say. iven the roughest outline of his
extremely complicated eschatology would take too much® room to
sketeh, so we confine ourselves to a few remarks. IMirst: Commodianus

15 a millenniarist 49). Then a strong anti- Jewish bias is felt throughout

<

44) Lactantius, Divinae Instituliones V11, 14, 9; Epitomar 67, 3.

45) L.c.

460) Victorini Fpiscopi Petavionests Opera, ed J. Hausleiter (Corpus Scripto-
rurn Feclestustorum Latinorum XXXXIX, Vienna-Letpzig 1916).

47) Commoadians Carmina, ed. J. Martin (Corpns Christinnorum, series Latina
CXXVIL, Turnhout 1960, This edition bas an instructive “pracfatio”. Further
bibliography in Krestar's article sub voce {KReallexicon f. Antike wund Christentuon
I11, 248-252.])

4R) The Tnstractiones are very outspoken in this respect, egr XTI (Murtin
p. 37). More vapue the Carnens de duobies populis. This tay be due to an alteration
of the text, intentional or not.
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catholicizm 55). St Augustine is familiar with the idea of a purging
after denth but it was the concern of his later followers, especially St
Gregory the Gread, o extend these rther succinet notices into a
consistent theology of purgatory. Both St Auvgu-tine and Sto Jerome
hold incrumnrl‘y realistic views as to the identity of the pt'cscnt‘:\n(l the
risen body 55).

To summarize the preceding notices: ancient christian eschatology
compassed an extremely wide field of conceptions. Completely tacking
is an actualistic eschatology aiming at salvation only here and now,
that has nothing in store for the Beyond, as it is defended by many
modern theologians, All christians, orthodox and heretics, of the first
centuries agree that the faithful poscess eternal life already in this acon
because “knowing God 18 eternal 1ife” but this is never developed
so unilaterally that expectations for the future of the ndividual entirely
disappear. For the rest, in the spectrum all intermediary colours and
shades between the deep ultra-violet of an extremely spiritualizing
1{c0nception and the infra-red of popular belicf ave present, The

s resurrection s sometimes, and the day of judgement often, not taken too

Witerally, About ADL oo ehiliasim was nonexistent in the Tast but it

was never completely eliminated in the West. A certain notion of
purification after death is seldom lacking, but only the West developed
this theme in a more rationalistic and sharply defined way. The
intensity of eschatological hope slackened very soon both in Iast and
West, the more dynamie approach of western christianity, however,
was more favorable to revivals of those expectations than the compa-
ratively static and mystic spirituality of the Fast,

s5) Conf Article “¥ufer” in Dict. de Theol catholique.

<0) B g Auwcustinus De fule et symbolo, 10 and Enchividion, {3, Jerome in
his commentaries passim and in Ad Panonachivm. According to this crude
conception the resurrected will have tecth though they do not need food; for
there s written s there will be guashing of teeth. The hair will bhe restored to its
 former state for there 1o written: the hairs of your head are all counted. The

genitalin witl not disappenr although they have no function whatever in a world
{ that veeds neither procreation nor excretion.
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catholivismn 59). St Augustine is familiar with the idea of a purging
after denth but i was the concern of his later followers, especially St
Gregory the Great, toextend these rather succinet notices into a
consistent theology of purgatory. Both St Augustine and St Jerome

P

hold incrui_i’i'»ly realistic views as to the identity of the present and the
risen body 86),

To summarize the preceding notices: ancient chiistinn eschatology
compassed an extremely wide field of conceptions. Completely lacking
s an actualistic (t.\‘ch:\hxlngy aiming at salvation only here and now,
that has nothing i store fur the Beyond, as it 15 defended by many
modern theologians, Al christiahs, orthodox and hereties, of the first
centuries agree that the faithful possess eternal life already in this aeon
because “knowing God 18 eternal life” but this 18 never developed
so unilaterally that expectations for the future of the individual entirely
disappear. TFor the rest, b the spectrim all intermediary colours and
shades between the deep ultra-violet of an extremely spiritualizing
I’concepti(m and the infrared of popular belief are present, The

"resurrection is sometimes; and the day of judgement often, not taken too
l )

Hiterally. About A.D. oo chiliasim was nonexistent in the Fast but it,

was never completely eliminated in the West. A certain notion of
purification after death is seldom lacking, but only the West developed
this theme n a more rationalistic and sharply  defined way. The
intensity of eschatological hope stackened very soon both in INast and
West, the more dynamic approach of western christianity, however,
was more favorable to revivals of those expectations than the compa-
ratively static and mystic spirituality of the Iiast.

s3) Conf. Article “Fufer” in Dict. de Theol. catholique.

50) K. g Augustinus De fide ot symbolo, 1o and Enchiridion, 82, Jerome in
his commentaries passim and in Ad Pammachium. According to this crude
conception the resuirected will have teeth though they do not need food: for
theve is written: there will be gnashing of teeth, The hair will he restored to its
¢ former state for there s written: the hairs of your head are all counted. The
genitalin will not disappear although they have no {funetion whatever in a world
{ that needs netther procreation nor excretion.
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